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Preface 


The way we conduct ourselves speaks much of the values we 
hold. Likewise, the way we dress reflects our cultural heritage, 
teligious values, and speaks a language of its own. A religiously 
dressed person portrays piety and a definite set of values. 


Islam is not merely a belief structure, but a complete code of life. 
Not only does it provide guidelines for every aspect of life, but it 
further endeavours to reconcile the inner with the outer, the 
mundane with the spiritual and the metaphysical with the realistic. 
It is possessed of a harmonious and moderate outlook, and 
emphasises that whatever is within should be reflected without— 
failure to do so tends to lead to either fanaticism or liberalism. 


Our attitude towards the Islamic attire should be likewise 
understood, The Islamic headgear too is fashioned in a particular 
way and for a particular purpose. It represents the noble qualities 
of submission, humility, and discipline. Whatever the design, the 
headgear reflects Islam and one’s attitude towards Divinity. 


. Indeed, the headgear is not unique to Islam. It was also prevalent 
in other customs, and also reflected a certain ethos. The first 
reference of head-dress is found in the pre-historic rock paintings 
which were created by hunter-patherers some ten to thirty 
thousand years ago. [n the Indian rock art sites of Kumaun and 
Bhimbetka or in Rock art sites in Kerala one can find enormous 
reference of visual records that depict people wearing the 
headgear. During the Byzantine civilization in the 11" century 
head-dress became a regular feature which was later passed onto 
the European world, whereas Indian society was sporting head- 
dress as a regular costume by 10 000 B.C.E. 


As part. of the requirements of the oath, most of the nations of 
Europe demanded (and some still demand) that the Jews swear 
with their heads covered. A law of Hungary issued in 1517, 
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demands that a Jew should swear "Pileum Judaicum in capite 
habens", Similar are the laws of Saxony, Nov. 22, 1838; May 13, 
1839; and May 30, 1840; of Schaumburg-Lippe, March 19, 1842: 
of Denmark, 1843; of Brunswick, Jan. 14, 1845; and of Austria, 
1846. In a trial at a police court in London, a Jew swore with 
uncovered head, and the attorney for his opponent objected to the 
oath, because the Jews did not consider such an oath valid; and the 
judge sustained the objection (“Jewish Chronicle," Aug. 9, 1901, 
p. 17). Jewish custom has for ages required men to cover the head 
in order to show their humility and reverence before God. - 


Yet, headgears are not a simple head-cover, but it has a mystic 
socio-religious semblance and has served as a customary symbol 
in man’s socio-cultural endeavour. Behind every size, shape or 
colour there is a meaning which signifies the origin of wearer, his 
dialect, religion, caste and as well as his profession. 


It is not insignificant then that describing the dress of the Muslim 
populace Captain Burton in his account of Zanzibar (1:382) says: 
"The Arab's head-dress is a Aummelt or kofiyyah (red fez), a Surat 
calotte (afiyyah) or a white skull cap worn under a turban 
(kilemba)." In Islam, the rule of identification holds relevant. The 
historian and hadith master, al-Turtushi, relates in his book Siraj 
al-muluk-that ‘Abd al-Rahman ibn Ghanam said: "When ‘Umar 
ibn al-Khattab (RA) made peace with the Christians of Syria... we 
took upon ourselves an oath that... [among other conditions] we 
shall not attempt to imitate the. Muslims in their dress, whether 
with the galansuwa, the imama, the sandals, or parting the hair." 
This amplifies the need for Muslims to be distinct from other 
religions and cultures in dress just as they are distinct from them 
in belief in ail times. Above all, the Muslim mode of dressing is 
deemed necessary for the fear of Ailah to manifest itself in man's 
general bearing. = 


Maulana Husain Kadodia has taken great pains to establish the 
headgear in the light of the sunnah and other reliable sources, May 
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Allah Ta’ala reward him for his efforts in highlighting the 
importance of the Islamic headgear, He has described the Sunnah 
headgear in a most scholarly and commendable manner: In an era 
when one sees more hair than headgears, outside and even in the 
Masjid, a book of this nature is most welcome. Indeed, wearing 
the headgear is not ritualistic at all, and it should form part of our 
overall efforts of reviving the Sunnah and the spirit of Islam. 


We pray that our love for Islam be increasingly reflected in our 
dressing and attire ~ Amin, 


Mawlana Ashraf Dockrat 
Dar al-Salam Islamic Research Centre, Pretoria 
Friday 15" Nov. 2002 // 10" Ramadan 1423 
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Foreword 


Tie Muslim Umunah at large is passing through a very trying and 
tzrbulent period. Muslims everywhere and the practices of Islam 
have become the targets of ridicule, cynicism and often misguided 
oc uninformed mistrust, No stone has been left unturned to 
undesmine Islamic beliefs and practices. These times have indeed 
become reminiscent of the period referred to by our beloved 
Prophet & where he equated the difficulty of practising upon true 
islim with holding onto a blazing coal of fire. 


Exuemely distressing is the observation that the attack on Islam 
has also taken on an ideological form. “Scholars” and modern-day 
“ealightened thinkers” having donned the garb of religious clerics 
and jurists, deviously question the authenticity of accepted Islamic 
practices. thereby sowing the seeds of doubt in the minds of the 
ill-informed masses. Even those practices upon which the very 
identity of a Muslim hinges and which were meticulously upheld 
and adhered to. throughout the glorious centuries of Islam by our 
pious predecessors, are targeted, 


A classical example is the ludicrous and shocking claim that the 
topi and turban are not part. of the Sunnah and strict adherence to 
this noble practice will in fact constitute bid'ah (religivus 
innovation)-A, sad and telling testimony as to haw low the general 
level of Islamic knowledge is, especially among the youth, is the 
manner in~which this baseless assertion has taken root in the 
Muslim masses. What is more worrying is that such a callous 
disregard for the beliefs and practices of our pious predecessors 
(Sahabah, TAbi‘in, Aimmah Mujtahidin etc) means that very 
difficult times lie ahead for us. If we are no longer going to regard 
as sacred the knowledge and practices of our pidus elders, then 
Allah only knows what of true Islim will be left in us, now that 
this cancer has taken root, 

One cannot possibly overstate how important and relevant a piece 
of work this book (The crown of a believer) is, under the present 
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circumstances. Not only does it succinctly succeed in proving 
beyond doubt the relevance of the topi, but it also sounds out a 
clear and explicit message: 

“In every era Allah will use his chosen ones to defend and 
uphold the true way of life of Rasilullah & regardless of the 
plots and ways of the enemies of Iskam.” 


. The truth will prevail and it is clearly accessible for those who 
seek it. To this end we express our sincere gratitude to MI. Husain 
Kadodia for this excellent Khidmah (service) of din and we make 
du'a that Allah Ta’ala keeps him firm on {man and takes much 
more work from him. 


Moulana Ahmed Suleman Khatani 


Bishr Hafi: Ifa topi had to fall from the sky, it 
would fall onto the head of one who doesn’t 


want it! (Hilyatul Awliyd Vol.8 Pg.355) 
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Introduction 


Following the Sunnah of Rastlullah % is the only source of glory 
and success, for Allah has commanded us to follow him and has 
guaranteed us guidance if we do so. 

Those who understood this command best were the Sahdbah «- 
the illustrious companions of Nabi &. We therefore find them 
clinging to every aspect of the life of Nabi &. The classification of 
his actions into sunanul hudd- practices carried out as an act of 
worship- and sunanuz zawdid- practices carried out more as a 
habit- was unknown to them. The mere fact that it is a Sunnah of 
Rastilullah # was sufficient for them to realise that we have to 
follow it. 


On account of the great importance attached by the Sahdbah to 
following the Sunnah, the Sahdbah ws have also become role 
models of the Sunnah. We have therefore been ordered, in both 
the Qur‘an and Ahadith, to follow these great flag-bearers of the 
Sunnah, From amongst these great sunnats, is the Sunnah of 
keeping the head covered at all times, 


This book is a collection of narrations, as well as statements of 
‘ulam4 concerning the Sunnah of the top? (Islamic headgear)’ 
Special attention was given to discussing the significance of the 
topi and the importance of covering the head when in salah. 

May Allah accept this humble effort! 

Amin 





‘ «Topi’ is an urdu word for the hat worn by Muslims. We have used it 
throughout this book on account of its widespread usage. 
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The Sunnah of covering the head 


All praise is due to. Allah who granted us clothing to cover our 
bodies and beautify them. Peace and salutations be upon His 
messenger, Muhammad &. From amongst the noble Sunan 
(practices) of Rasflullah 8 is that he covered his head at all times, 
He generally adopted the turban for this purpose, but would, at 
times, wear only a topi (Islamic headyear). This practice was 
adopted by the Sahabah « and has remained the practice of the 
‘Ummah from then onwards. 


It is only recently that a group arose, claiming that covering the 
head has no place in Islam; instead they have relegated it to the 
place of a ritual or custom, 

To backup their ridiculous claims, they assert that there exist no 
ahadith (narrations of Rasilullah &) proving that Nabf & wore a 
topi, conveniently sidestepping the issue of the turban, as it is 
proven from many authentic ahadith. 


In this book I intend to show that this claim of theirs is baseless; 
rather there are dozens of ahadith discussing the topi of Nabi a, in 
addition to hundreds of other narrations showing the topi of the 
Sahabah < and the Tabi'in 41 es, and the great importance they 


attached to it. 
I have also quoted extensively from the great scholars of the past, 
who testified to the lofty position held by the topi in Islim. 


My secondary aim is to show that, as many different types of topis 
are proven from ahadith, one may adopt any material, style or 
colour of topi with the assurance that he is following the Sunnah. 


Great efforts were made to ensure the authenticity of every 
narration quoted; J have therefore devoted a special chapter to 
outlining the authenticity of the narrations in this book. 
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While I have tried my utmost to ensure that the book is free of 
errors, 1 am only human and thus prone to err. 

I would greatly appreciate being informed of errors of any type in 
this book, so that they could be rectified in future editions. 


I would also like to extend a request to all ‘Ulama and scholars of 
din to please forward to me any other narrations they come across 
conceming the top?, as well as any suggestions they have 
concerning this book. 


It ib Shr 
BM LM gat dy 


Moulana Husain Kadodia 

65 Mountbatten Drive, 
Reservoir Hills, 

Durban, 

4091, 

Ph. 27 + 31 + 2623941 
Email: hkadodia@yahoo.com 
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The authenticity of the narrations in this 
book 


When discussing the viability of a hadith as proof, we divided the 
narrations into three categories: 


I. Strong- this includes ‘sahfh’ and ‘hasan’ nasrations, as 
well as ‘hasan li ghairihi’ i.e. those weak narrations that 
are classified as: strong on the basis of their being 
supported by other narrations. 

H. Weak- by these we mean such narrations that have slight 
weaknesses in them. This may be used to show the 
desirability of a certain act or to back up other narrations. 

Ill. Very weak- these are such narrations that may only be 
quoted if their weakness is mentioned at the same time. No 
law at all may be extracted from such narrations. 


In this book we used the first group as our main source, taking 
support from the second group when the need arose. The status of 
the chain of narrators of each hadith is clearly mentioned in the 
footnote accompanying it; however we kept ‘it in the Arabic 
language, as the terms used are quite intricate and generally only 
understood by those familiar with Arabic. However, if an 
extremely weak narration was quoted, then this was pointed out in 
the English text as well. 
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The different types of narrations 


The narrations in this book are of two types: 

I, Marfir- The statements of Rasilullah &% concerning 
covering the head or narrations concerning the top? of 
Rasilullah #. 

II. Maugif- The narrations concerning the topi of the Sahabah 
&, the Tabi'in ait 42, or those after them. 


When quoting narrations from the first category, we endeavoured 
our utmost to find judgements of the leading muhadithin (scholars 
of hadith) conceming the strength of each narration. An in-depth 
study was conducted into every narration, to such an extent that, at 
times, hundreds of books were referred to resulting in over a week 
being spent on one hadith. The summary of each study can be 
found in the footnote under the respective hadith. 


When checking the narrations of the second group, the difficulty 
we encountered was that very few muhadithin have ever discussed 
the condition of these narrations. We thus had to check up each 
narrator individually, to ascertain his reliability, This was quite a 
daunting task, as the narrations of this type, in this book, number 
over 100. Each narration has a chain of transmission containing 4 
to 10 narrators. Thus over 500 narrators had to be scrutinised 
according to the standards laid down by the leading scholars of 
hadith. 

Errors have undoubtedly occurred, but we tried to keep them to a 
minimum by double-checking everything and by relying on the 
accepted and trusted books of ‘Jarh wat Ta‘dil’- the field of 
ascertaining the strengths and weaknesses of narrators. 


We relied to a great extent on the books of Ibn Hajr Asqalani, 
Shamsudin Azh-Zhahabi, Yisuf Mizzi and Khatib -Baghdadi. 
Great support was also taken from the works of Imam Bukhari, 
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Ibn Abi Hatim Razi, Ibn Hibban, Ibn Asdkir, As-Sam’ ant ai rey 
and many others. 


The majority of the narrations in this book were taken from such 
books of hadith and history that mention a chain of transmission 
with each narration, thus each narration was checked to determine 
its strength Many narrations were however, taken from the 
reliable books of history which either do not mention the chain of 
narrators or if they do mention them, then the need was not felt to 
check up these narrations on the basis of the reliability and 
authenticity of these books eg. Al-Bidayah wan Nihdyah of Ibn 
Kathir, Tarikhut Tabari, Siyaru A‘ldmin Nubalé of Az-Zhahabi_ 
etc.’ 


pay DESH acl dae Sy > Jyh Ff Kea aS uptr} Sh g jl ° 
wpe No ecley Eyl by ya git 

Bpbne Ferd pte 63) ab pal athy OF” areal Jey dle" Uys sil ® 
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The number of narrations in this book 


The total number of narrations that we could find conceming the 
topt is over 250. 

40 of these are Marfi’* (concerning Nabi 4), while the remainder 
are Mauqif (conceming the Sahdbah and others). The 
overwhelming majority of these narrations are strong while there 
are weak ones as well. 

We inserted these narrations into their relevant chapters where 
possible and mentioned all the Marfii' narrations as well as a 
summarized discussion of their strength, in Arabic at the end of 
the book. 
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The topi 
What is a topf? 


The word ‘topi’ is an Urdd word; however it will be-used throughout 
this book because of its widespread usage. 


The Arabic equivalent is pa ‘galansuwah’. This is the word used 
for the top? in most of the ahAdith as well as in the books of history. 


The definition of the galansuwah is: 
“A covering for the head which 
a is black, white or any other colour, 
a generally has both an inner and outer-lining but sometimes 
only has one lining, 
Q is found both with earflaps and without them, 
a is made of fabric or leather, but generally of fabric arid 
a aturban is generally worn over it.”' 


' Many other words are also used for the topi in the Arabic language. 
These will be discussed in detail in the chapter concerning the 
different types of topis. Here we have sufficed on just listing some of 
them: 


Rett ~Gae lb a? 
1 He 1 TAF , dalle , US 
tee. 4B Om ee ght 
1S, Gelb, Uille , LAL 
eis iat oe ott fe? 
Bola, yyy , Cu, iy 


3 ell penadll GAS ot ye di be ye leall oral engl Je GI Spogl fiery ded pail ae | 
etl pw ppl oo 
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The history of the topi 


Historians have mentioned very little concerning the origin of the 
topé and. the different phases it passed through, 


"Allaah Tho Jafar Al-Kattani )4_», mentioned that we could 


gauge: how long the top? has been in vogue, from the narration of 
Tumizhi m which mention is made of the topi of Misa #&, ? 


‘Allgaah “Azizi iil <_a, has written that topis were very common 
amongst the Arabs, from the time when Nabi & was sent to them. 


Abul Qasim Al-Baihagi 41 4», has mentioned that the first person to 
adopt the topi was Shith, the son of Adam #3. 


The great scholar, Shaikh Abibakr Ibn ‘Arabi di4_*, has, in his 


commentary of Tirmizhi, ‘‘Aridhatul Ahwazi’ (Vol. 7 Pg. 242), 
classified the topt as part of the attire of the Prophets 44 and of those 
pasus ones who tread the path towards Allah. 
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Many different types of topis were worn in the time of Nabi &, 
including the burnus (a hooded garment), however it seems that the 
burnus came into vogue well before this time, as it was very popular 
with the Christian monks of that time. 
Imam Malik 4) «_«, was asked concerning the origin of the topi. He 
answered, “It was found in the time of Ras@lullah && and in my 
opinion it was found before that as well.” ° 


Hafiz Jalaluddin Suydti 41 .~, has written that the first person to 


wear a (very) high top was Hisham Ibn Abdul Malik (the famous 
Umayyad Khalifah who ruled from 105 A.H. until 125 A.H.).° 


Historians agree that the person responsible for the widespread 
wearing of extremely high topis is the Khalifah Al-Mansiir. In the 
year 153 A.H. he ordered the public to wear very high, black topis as 
a result of which topis about 40 cm high were made, with bamboo 
inside propping them up.. 


- Abii Dulamah, a famous poet and one of those forced to wear this 
topi, composed the following poem concerning this incident: 


CPM 3 dla pLYH algd “Gab 5 cll ot Gong Sy 
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“We were hoping to get an increase from the Khalifah, 
instead he increased the height of our topis. 
You would see them on the heads of men, 
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2s if they were earthenware jugs of the Jews, draped in 
booded-cloaks.” ” 


iz is narrated that Abi Dulémah, on another occasion, visited Al- 
Manstir while dressed in the uniform that Al-Mansdr had ordered 
them to adopt i.e, wearing a tall, black topi; a cloak with the 
foflowing ayah engraved on the back: 


patel geal ey al pg KeiS nd 


“Allah is sufficient for you against them. He is the All-seeing, 
the All-knowledgeable..” 
and with his sword hanging from his waist. (The normal practice of 
the Arabs was to hang the sword around the neck). The following 
conversation then ensued: 


Al-Mansir: How are you? O Abi Dulémah! 

Abt Duldmah: Not well at all, O Amfrul Mu‘minin! 

Al-Mansir: Why is that? 

Abu Dulémah: What do you expect from a person whose face is in 
the middle of his attire (because of the high top?), whose sword is in 
his posterior and who has thrown the Qur'an behind his back? 
Al-Mansiir was greatly amused at this retort and immediately ordered 
that this uniform be changed. * : 


It seems that these high topis caught the fancy of many, thus they 
became popular to such an extent that in the year 250 A.H. the 


— 
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Khalifah Al-Musta'in passed a law ordering people to reduce the 
height of their topis. ° 


‘Allémah Kowthari Sis, has written that the high top? was 
generally worn at official functions (during the ‘Abbasid reign). 


‘Allimah Tabari aii «_«, has recorded that in the year 235 AH. the 


Khalifah Al-Mutawakkil ordered all Non-Muslims living under 
Muslim rule to adopt clothing different from that wor by the 
Muslims. Those of them who wore topis had to wear topis a different 

. colour from that wom by the Muslims and had to sew two buttons to 
them, as a distinguishing symbol. ” 


Shaikh Arif Hifnt 1.a, writes, in his commentary of Jami‘us 


Saghir, that (in his time) the topi was very common in Hijaz (the 
region wherein Makkah and Madinah are situated). ? 


Yazid ibn Khalid says: I saw Abul Umaitir (who was declared the 
Khalifah in 195 A.H) with 500 of his supporters walking in front of 
him, all wearing tall Syrian tapis." 


Shaikh Yaqtit Al-Hamawi (626 A.H) al «_s, writes concerning the 
people of ,\ (Bulgaria), that all of them would wear a topi. 
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He also authored the following interesting article concerning Sijistan. 


“Tie men all wear two or three turbans at once, whose colours are 
generally white, green, red and yellow. These are then tied around a 
basse cup-shaped topi, in such a manner that all the different colours 
are displayed. 

SH of them follow the Hanaif mazhab and (because of strict 
adherence to the laws of hijab) no woman ever leaves her home. If 
she has to visit her family, then this is done after nightfall,” 


‘We can thus conclude that wearing the topf was the practice of the 
Prophezs 334 and has remained the practice of the Muslims for 
headreds of years. 


Aday Allah grant us the ability to follow their blessed footsteps. 
Ann 


VV eft baby ome 


The Crown of a Believer 27 
The significance of the topi 


It will become clear to us from the coming narrations that the top? 
formed an integral part of the dressing of the beloved Rasil of Allah 
# and his illustrious companions, the Sahabah 4s, and has remained 
part of the dressing of the Muslims right up to these times. 


“Allamah Ibn Qayyim Al-Jauziyah, ‘Allamah Suyati, Ibnul Haj, 
Mirak, ‘All4mah Barizi and Shaikh Muhib At-Tabart i p—#*) have 
all written: . 


“Nabi &% would normally wear a turban with a topi undemeath, He 
would sometimes wear only a topf and at times only a turban.” ! 


‘Allamah Tibi di», (743AH.), the first commentator of 
Mishkatul Masabih (a famous book of hadith), mentioned that the 


wearing of a topi alone (i.e. without a turban) is (also) Sunnah, as is 
the practice of many, ? 


The great scholar, Shaikh Abdbakr Ibn ‘Arabi dias, has, in his 


commentary of Tirmizhi, ‘Aridhatul Ahwazi (Vol. 7 Pg. 242), 
classified the topi'as part of the attire of the Prophets 34! and of those 
pious ones who tread the path towards Allah 3. 

He also mentioned that it protects the head, stabilizes the turban and 
(most importantly) it is sunnah. 


“Allamah Ibn Jawzi dl a, has also classified the topi as Sunnah. ? 
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Sulaiman Ibn Abi ‘Abdullah ait am , mentions that he found the senior 
Muhaijirin tying turbans on their topis.* 


So much importance was given to covering the head by our Salafis 
Sdlihin (pious predecessors i.e. the Sahdbah ¢ and those after them) 
that we find them always wearing turbans. This fact is undeniable in 
the light of the hundreds of narrations concerning the turban of Nabi 
a, the Sahdbah «4, and those succeeding them. 


Rukanah «reports that Rastilullah & said: 


SKB Le pllasd Lynd Le bbaadl de coal JI Y 


“My followers will remain on the fitrah (the Sunnah of the Prophets 
&s or the original path set down by Allah) as long as they wear their 
turbans on topis.” * 

Note: We were unable to trace some of the narrators of this hadith; 
therefore we could not verify its authenticity. 


Imam Malik 4! ««, mentions that it was the practice of the 
Sahdbah . to wear topis.° 
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There can be no doubt in the fact that donning the topi was the 
practice of the Sahdbah. ¢s and their successors. In addition to the 
abovementioned narrations, the following great personalities are all 
reported to have mentioned that it was the practice of the Sahabah 
a to wear the topi. 


1. Hasan Basri’? 5. Wail Ibn Hujr 

2. Imam Malik * 6. Faltan Ibn ‘Asim & 

3, Abii Kabshah? 7. Ibrahim An-Nakha'i 

4, ‘Abdullah Ibn 8. Mahmiid Ibn 
Abdbakr @ ” Labida&s ' 


The books of history also show very clearly that it was always the 
practice of the Muslims to wear the topi. 
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The great historian, ‘Allamah Ibn Jarir At-Tabari 4) «+, has, in 


many plénes of his book, Tarikin! Umam wal Mulik, discussed the 
dressim@ of the Muslims and has mentioned that the top? of the 
Muslims of a certain era was ofa particular type. (E.g. Vol. 11 

Pg. Sand Pe, 156) 


bidedeae strain we find that another famous historian, Muhammad 


an > 


Tha Said dian, , when discussing the top! of Dawid At-Tai di —.,, 


micatomed that his topt was similar to the topf worn by the 
bessinessmen of that time.’ 
Thus it was the habit of the businessmen as well, to adhere to the 

Suzazh of the topi. 


“aligmah Ibn Taymtyah ai «a, has also highlighted the importance 


of the topi. It is mentioned in his Majma* Fatdwd (Vol. 11 Pg. 493) 
thad- Re was asked regarding a group of Muslims who engaged in a 
vanety of weird actions viz. carrying snakes, keeping dishevelled 
har, keaving their heads uncovered etc. 

Hz answered that actions such as leaving the head uncovered ete. are 
neithes the distinguishing characteristics of the Pious nor of the 
Sakébab & or the Tabi‘in and was not found amongst the ‘Ulamé of 
the Muslims in the previous or latter times, therefore they have 
opposed the path of the Muslims, have abandoned the realities of our 
Giz (religion) and have strayed off the path of the servants of Allah. 


This strong rebuke by ‘Allamah Ibn Taymiyah isa, speaks 
volumes of the importance attached by him to the topi. 

Anyone who peruses through the books of history will realize that 
the top? was always a latent feature of the lives of the Muslims, This 


— 
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can be gauged by the fact that in every era there lived a group of 
people whose sole occupation was the sewing of topis. 

If it was not the practice of the people to wear topis then for whom 
were they making the topis? 


The following incident concerning a topi-maker is mentioned by 
Hafiz Ibn Kathir at an, : 
Qadh? Abd ‘Umar 4! «2, (320 AH) was a great scholar who was 


known for his beautiful character and fair dealings. On one occasion 
when many of his associates were gathered around him, a roll of 
expensive material was placed before him to purchase. The 
associates of the Qadhi greatly admired the rich cloth, so the Qadhi 
purchased it for 50 dinars (gold coins) and then ordered a topi-maker 
to make topis from this material for all those present.’ 


The famous Mufassir ‘Ikramah «il «_*, , who was a Tabi'l (one who 
met the Sahabah 4), explained that the verse: 


pasl de ly a Y 5 
“Don't even come close to the wealth of'an orphan”. 


means: “Don’t even take a topi from him”. 
We thus learmi that the topt was part of their wardrobe, as well. 


The historians have mentioned that there was a certain family who 
lived from about 100 A.H. who were known as the *Dowraqi’ family 
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cetth fge PART gypll pill y oa a/r gl pais ? 


32 The Crown of a Believer 

on account of them wearing a type of high topi known as +33’, 
‘The Dowraqiyyah’.” 
From this we can understand how particular the Muslims were 
regarding the wearing of the topi. 





Another proof that the top was worn in the time of the Sahabah 4 
and those after them are the many narrations mentioning the 
discussions of the Mufassirin (commentators of the Qur'an) of those 
times, concerning whether giving someone a topi will be classified as 
clothing him and thus suffice as kaffarah (atonement) of a broken 
vow, as Allah Ta‘ala has ordered us saying: 


“eee ri 
“or clothe them.” 


Hadhrat ‘Imran Tbn Husain 4 answered this question in the 
following manner, “If a delegation visits your leader and he gives 
each one of them a topt, will you say that he has clothed them? No.” 
2 


This also shows that the top? was one of the items of clothing wom in 
those glorious days. 


After studying all these narrations, we can only arrive at one 
conclusion and that is that the top? forms an integral part of the 
dressing of every Muslim and there can be no doubt in the topi 
forming part of our religion. 
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Why should we wear the topi? 


A doubt lurking in the heart of many people is that the topi was worn 
by Rasdlullah & as a habit not.as an act of worship; there is therefore 
no need for us to emulate Rasiilullah & in this regard as there will be 
no reward in practising upon that which is not an act of worship. 


To clarify this doubt, the following should be bome in mind: 

Firstly, when the intention is to attain the pleasure of Allah then one 
will be rewarded for any action performed. This is derived from the 
hadith: “Actions are judged by the intention.”” 


Secondly, we have been ordered by Allah 3 to emulate Rasilullah 
&. No distinction was made between emulating him in those actions 
done out of habit and those done as an act of worship. Allah Ta’ala 
ordered Nabi & to announce, “If you love Allah then follow me, 
Allah will love you.” (Surah Alu ‘Imran Verse 31) 


‘Allamah Ibn Kathir 4! «a, stated in the commentary of this verse: 


“This verse classifies as a liar any person who claims to love Allah 
yet does not follow the pattern of Rastilullah &. This (classification 
as a liar) will continue until he follows Nabi & in all his statements, 
actions and conditions.” 


Thirdly, the practice of the Sahabah, Tabi‘in and those after them 
has always been to emulate Rasilullah even in the minutest 
details. Dozens of narrations in Hayatus Sahadbah and other books 
testify to this. By us claiming that these things are baseless, we are 
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refuting something that has remained the practice of this Ummah 
from its very inception and are in fact claiming that no one properly 
understood Din until today. Allah forbid! 


Lastly, the topi has today become a distinguishing characteristic of 
the Muslims. As soon as we see someone wearing a topi, regardless 
of which part of the world we are in, we identify him as a Muslim. It 
is thus necessary for us to hold fast to our Muslim identity and strive 
to distinguish ourselves from the disbelievers. 
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Wearing a topi without a turban 


There exists a difference of opinion amongst the muhadithin as to 
whether it is Sunnah to wear the topt alone, or does it have to be 
worn with the turban. 


_ This difference of opinion is based on the following hadith. 
Rukanah quotes Rasiilullah & as having said: ; 


ta) gle Shea oS pil oy y ley Le ds 


“The difference between us and the polytheists is that we tie our 
turbans on topis” * 


This Hadith has been interpreted in two ways: 
1, We wear turbans and topis while the polytheists only wear 
topis. In this case the differentiating factor would be the 
turban, 


A large group of muhadithin has preferred this explanation. 
From amongst them are: 
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‘Allamah Ibn ‘Arabi, Munawi, ‘Azizt, Jazci, ‘Arif Billah 
Al-Hifni, Zurqani, Baijiri, Kattani, Mulla ‘Alt Qart and 
Mouldna ‘Abdul Hay Al-Lucknowi «it rity. 


2. We wear topis and turbans, while the polytheists only wear 
turbans, without topis. In this case, the distinguishing factor 
would be the topi and not the turban. 

An equally large number of "Ulama have preferred this view. 
They are: 

‘Allamah Tibi, Muhib Tabari, Mirak, Ibnul -Qayyim, Ibnul 
Haj, Halbt, tbn Hajr Al-Haitami, As-Suyiti, Ibnul Malik, 
Jassis, Abdul Haq Dehlawi, Moulané Rashid Ahmad 
Gangohi and Mouland Khalil Ahmad Saharanpart 3! >. 


‘Allamah Jbnul Ja'far Al-Kattani at , has mentioned that the 


explanation given by the first group is more suitable to the hadith i.e, 
the turban is the distinguishing characteristic. 

This is supported by a number of other, albeit weak, narrations that 
show that the turban is the distinguishing mark of the Muslims. “ 


Based on this commentary of the hadith,-some *ulama claim that it is 
makrih (reprehensible) to suffice on wearing a topf and not adopting 
the turban, However, the following important points should be bome 
in mind: 


Firstly, this hadith is extremely weak, thus no laws may be deduced 
from it. 
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Secondly, no clear-cut ruling may be passed based on this hadith, 
because of the great difference of opinion concerning its purport. 


Thirdly, there re a number of strong narrations that show that 
wearing a topi alone was also a Sunnah. of Nabi &&, even though 
adopting the turban is far more rewarding and beneficial. 


Even if we do assume that this hadith is sound and that sufficing on 
the topt was from the characteristics of the polytheists, then too it 
would be completely permissible to wear only a topi in these times as 
the topi is not a characteristic of the polytheists anymore. Yes, 
adopting the yarmulke of the Jews would be impermissible as it is a 
salient feature of Judaism. 
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The colour of the topi 
A. White 


The colour greatly liked by Nabi & was white and therefore he 
normally wore a white topi. 


play B yenld peal Hh att J pee) OLS ob as el 
Ton’ Umar narrates that Rasiilullah 8 would wear a white topi.' 
Similar narrations have been narrated by: 


1, Ibn ‘Abbas 
2. ‘Aishah ws? 
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3. Abd Hurairah  * 
4. Farrgad ° 
5. Anas 2° 





‘Nabi & has also ordered us to. wear white saying: 


ot cee a ” ae ia we ta ee ae a 
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“Wear white clothing, for it is amongst the best of clothing and 
enshroud your dead in it.”’ 


We should thus endeavour to wear white clothing and topis as often 
as possible, as we would be carrying out the command of Rasiilullah 
# and be following the pattern set down by him. 


It was also the practice of the Sahabah <s(the companions of 
Nabi &) and the Tabi‘in (Successors) to don white topis. 
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We tind the practice of the following mentioned in the hadith: 


1, Anas Ibn Malik <& ® 8, Salim Ibn ‘Abdullah’ 

2. ‘Uthman & ° 9, “Ubaidullah Jon * Abdullah'® 
3. ‘Ali "° 10, Hammad Ibn Zayd ” 

4. Ibn ‘Abdus Salim " 11. Sa‘id Ibn Jubayr 

5. ‘Ali Ibn Husain 12. ‘Umar ibn “Abdul * Aziz 
6. Qasim Ibn Muhammad" 13, Abd Umamah @ ” 

7. Sufyan Ath-Thawri* 14, Abo Ruhm & ” 
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It should be borne in mind that just as Nabi 4 and the Sahabah 
wore white topis, they also wore topts of many other colours. 
From amongst these colours are: 


B. Black 
“Abdur Rahman Ibn Ziyad 4: narrates that Nabt & wore 


hora I pe Spends 
a black woollen topi.” 


A black top? was also worn by: 


1. Aba Misa Ash’ ari <2! 8 Aswad” 

2. Ibn Abi Awfa 25” 9, Ibrahim An-Nakha't ? 
3. Imam Abd Hanifah * 10. Imam Awza'i * 

4, Sa‘id Ibn Musayyab * 1]. Al-Mas' didi *! 

5. Muhammad Ibn Talhah® 12 Aba 4fah 3243 

6. Dawad At-Tat 2 me i 
7. Dawad Ibn ‘isa?’ 
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Mulla ‘Alt Qart i ««, mentions: 
Ngee rad Bae abe peel Gat AS Mh pdt ob yell Grd Gyan 4 


“Tt is Sunnah to wear black as this has been narrated in the ahadith. 
‘Allamah Suydt? 4i«a, has compiled a booklet concerning the 


wearing of black.” * 


The booklet is named “st, J cyot-t 3 sigill a” and is included in 
his book “Al-Haw*” (pg, 87]. 


‘Allamah Zayla't 4l «a, writes in his celebrated book on Hanafi figh, 
“Tabyinul Haqaiq” [vol.6 pg.228): 
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“It is mustahab (preferable) to wear black since Imém Muhammad 
has mentioned a hadith in “As-Siyarul Kabir” indicating the 
preference of wearing black,” 
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‘Allémah Shami 31 «x, - the imminent Hanafi jurist- has also 
mentioned the preferability of wearing black. ™ 


C. Green 


Oy Dyeilhy yan clay Opel oI OU BB abl JSUT tab Le ol oe 
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Tbn ‘Abbas + narrates that Rasdlullah as had 3 topis: A white, 
double-layered topi, a green-striped top? of Yemeni eloth and one 
with earflaps.** 


The green topi was also worn by: 
. Imam Malik * 

Qasim Ibn Muhammad ”” 
“Abdullah Ibn ‘Awn *8 
Sha’ bi” 

Hasan Jbnul Mus’ab ” 
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The wearing of green clothing was greatly liked by Rasilullah & 
to such an extent that Anas < says: 


bywadl BB Ot Jy S| OSM Gol ow 
“Green was the colour most liked by Rasilullah #.”" 


A number of narrations regarding Nabi & wearing green are 
mentioned in Subulul Huda War Rashad (vol.7 pg.312) 


‘Allamah Ibn Battél, Ibn Hajr and Munéwi 4i,—;a, have all 


mentioned that the clothing of the inhabitants of Jannah (Paradise) 
will be green. 
This can be deduced from the ayah, 


Vast ULy O park y 
“The inhabitants of Jannah will wear green clothing.” 
(Verse 31 / Sirah 2450) 


‘Allamah Tabari 1 4a, narrates that the Khalifah Al-Ma’miin and 


his entire army wore green attire; to such an extent that even their 
topis were green, ” 
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D. Light yellow 


A light yellow topi was worn by: 
1. Anas “4 & 
2. Jundub Ibn ‘Abdullah * 


3. Habib Ibn ‘Abdullah “ a aa, 


E. Brown 


A brown top? was worn by: 
1. Wabisah * as 
2. Qadhf Shuraih * di an, 
3. ‘Abdullah Ibn Mudrik 
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F. Red 





A red topi was worn by: 
1, Sa’id bnul Musayyab °° a} aa, 
2. Dawid Ibn ‘{sa * 


There is a difference of opinion concerning the wearing of red 
garments by men. The most preferred view will be given below, as 
explained by Mouléna Rashid Ahmad Ganghohi, Mufti Shafi’ 
"Uthmani, etc ail aga, 

It is as follows: 

¢ If it ts dyed with safflower or a dye containing impure 
substances, then it would not be permissible to wear such 
clothing. 

e If dyed completely red, with permissible dye, then the 
wearing of such garments is Makrih Tanzihi i.e. it is better 
not to wear it, 

« Ifit is partly red or contains red stripes then it is completely 
permissible, in fact Nabi 8 wore clothing of this type. 
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True love for the Sunnah 


‘Allamah Muhammad Zahid Kowthart i «=, mentions the following 
incident concerning leaving the head exposed. 


When the Russians conquered the Baltic Muslim States in 

1280 A.H. after decades of war, they forced the Muslims to expose 
their heads when entering the courts of their governors. Allah filled 
the heart of one of the ‘Ulama with Islamic-patriotism and self 
respect to such a degree that he refused to accept this coercion and 
abasement and therefore approached the Ruler and said to him: “You 
promised us that you will not interfere in our religious matters, yet 
you force us to enter the courts of the governors bareheaded, when in 
fact this is not allowed in Islam.” 


The Ruler replied: “I will call a conference of your ‘Ulama to see 
whether their viewpoints on this matter conform to yours.” 

They were called, but did not lend him any support and were very 
shaky and indecisive, however this.’ Alim was firm on his stand, 


The Ruler then said to him: “Put your proofs down on paper; | will 
send them to the Grand Muftt of the Empire®. If he conforms to your 
view, I will then issue a decree exempting the Muslims of your 
region from this law in spite of you standing alone on this matter. 
However, if he also opposes your view, then you will have to bear 
the consequences of being so obstinate.” 


3 By “The Empire” is probably meant the Ottoman Empire which was existent at 
that time and was taken to be the authority on Islamic affairs. 
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The ‘Alim agreed and wrote the following: 
“The Muslims do not remove their topis when entering the masjids 
and when in salah in front of Allah, If they remove it when entering 
your courts, it will be as if they are honouring you more than Allah 
and this is completely impermissible.” 
The ruler then sent it to the Grand Mutt? who concurred with this 
staunch ‘Alim, as a result of which all the Muslims of that state 
where excused from this compulsion. ™ 


This is intense zeal and fervour possessed by those whom Allah 
grants the true love of Islam and the Sunnah. 

May Allah make us from amongst them. 

Amin. 
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The shape of the top7 


Topis of many different shapes and sizes have been narrated from 
Nabi & and the Sahadbah . 


‘Allamah Munawi writes, “ There is nothing wrong in wearing a topt 
> that clings to the head, or 
> one that is high, or 
>» adouble-layered topi, or 
> asingle layered topi. 


These may be worn with or without a turban, because all these have 
been narrated; however it is better to wear a topi with a turban. ' 


Similar statements have been mentioned by ‘Allamah Ibn Hajr Al- 
Haitami and ‘Allamah Jassis 4! wae, ? 


The following are the different types of topis we found mention of in 
the books of hadith and history, however we were unable to find an 
exact description of most of these topis. 


CYVIA) sell aed, Ve tf Lae de cg stl ep I 
tt yo wlewl? 
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A. The Kummah (A small, flat_and round topi) 
‘Allamah Tabrant mentions: 
obese 4S ely BH GI J yery OS te ae yl ye 
Ton ‘Umar narrates that Rasilullah would wear a white 
kummah®. 
A kummah is a small round topi, which is flat and not raised,‘ 
‘Nabi &’s wearing a kuimmah has also been reported by: 


1. ‘Aishah’e 
2, Anas® #s 
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Mis 844 is also reported to have worn a kummah, 
cee LR ar 4 Obi CIT yb pe pales Bye ES 9 bye 


‘Abdullah ibn Mas'iid ¢ narrates that Nabi & said: “On the day 
Mis4 & spoke to Allah Ta‘ala, he wore... anda woollen kummah.’ 


In a weak narra'ion Aba Kabshah ii «»,, mentions: 


dey BH oll Glee LS ols” 


“The kummahs (topis) of the Sahabah « were flat.” * 


Abi Umdmah, ‘Umar Ibn ‘Abdul ‘Aziz and Abi Ruhm # are all 
reported to have worn small, white topis. ° 


It is mentioned in another narration that ‘Umar ibn Abdul ‘Aziz, 
Makhil, Raja ibn Haywah and Maymin ibn Mahran were all seen 
wearing small Egyptian topis. !° 





ae ah op WY tas Y Lab pe WANG 9 VTE Tet ye pasadyy™ 
eye 3 PAT AD y Me agai dpm po 2T) 8) Sup dBy dha #49 
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B. Topis which cling to the head 


A narration of ‘Aishah ds states: 

Ugandls tthe pling bpncld Bi alll. Jp J ols" 
“Nabi # used to wear a white top? which clung to his head.”” 
Abdullah Ibn Busr 2 also narrates a similar hadith.” 


Note: Both these narrations are from amongst those narrations in 
this book which are extremely weak, however the coming narrations, 
which show that certain Sahdbah wore topis that clung to their 
heads, are very authentic. 
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The wearing of a topi, which clung to the head, was the practice of. 
1. “AIT Pas 
2. Wabisah “.¢ 
3. Anas ss 
4, Abul ‘Aliyah 
5. ‘Alt Ibn Husain ” 
6. Ibrahim An-Nakha't * 
7. “Umar Ibn ‘Abdul ‘Aziz ” 
8. Hayydn Ibn Wabarah * 
9, Muhammad Ibnul Hanafiyyah # 


10. Sa'id Ibn Jubayr” at .ge, 
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C. High topis 


The only explicit mention we were able to find of a high topi 
belonging to Nabi && is in a narration of ‘Abdullah Ibn Busr 4” and 
in a narration of Abd Hurairah  *, however these narrations are 
from amongst those few narrations mentioned in this book which are 
extremely weak. 


It is, however, mentioned in a weak hadith from Ibn ‘Abbas 4 that 
Rastlullah @& would sometimes put his topi in front of him (as a 
sutrah-barrier) when performing salah.” 

It would only be possible for it to be a sutrah according to the Hanafi 
mazhab if it was more than a forearm in height (+-45cm). However 
the ‘Ulam4 of the other mazhabs don’t place any restrictions on the 
size. 


The great mufti of Deoband, Mufti Mahmiid Hasan i «a, writes, “ 
The top? generally worn by Nab? && was such that it clung to his 
head, however the wearing of high topis has heen narrated from 
some Sahabah .” * 


High topis have been worn by a number of Tabi'in and Tab'ut 
Tabi'in viz. 


Sy pe hg hg gta Gi ae yp Ola gee aha a Vek Ge Seth gl? 
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Imam Abii Hanifah 
Imam Malik * 
‘Abdullah Ibn *Awn” 
Dawid at-Tai *° 
Hammad Ibn Zayd ”! 
‘Ali Ibn Attém ” 
Rab? ah Ar-Rai * 
Abd Duldmah ** 
Wathiq Billah * 

10. Abu Mushir *6 

11. Ibrahim Ibnul Mahdt? *” 
12, Al-Mansir * : 


Nd a i ed saat e 


13. Abul Hasan ® 

14, [brahim ibnul Mahdi “ 

15, Al-Mas addi *! 

16, Ahad [bn Ibrahim” 

17. ‘Ali Ibn Sa‘id” 

18. Shark “ 

19, Hammad Ibn Abi Sulaiman “ 
20. Abdi Taubah “ 

21. Al-Musta'in ” 

22, Laith Ibn Sa'd * 

23. Al-Juzhii ” 

24. ‘Abdur Rahman Ibn ‘Uthman® 
25, Ahmad Ibn Abi] Hawari* 


1A Ge ghd dizi if play citing ASL Mell pel: ae 77 
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Certain latter-day scholars insist that it is necessary to wear a round 
topi which clings fast to the head, to such a degree that some of them 
classify high topis as mukrdh or impermissible. They assert that 
wearing flat topis was the sole practice of all the Sahdbah ¢, and 
present the hadith of Abii Kabshah as proof viz. 


Lady cgilh lel PLS ule” 


“The topis of the Sahabah - were flat.” ? 


Firstly, this Hadith is so weak that no ruling of any kind may be 
deduced from it. 

Furthermore, even the narrations showing that Nabi & wore a flat 
topi are not free from weaknesses. 
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Secondly, even if it is accepted that the Sahabah & wore flat topis, 
it does not in any way mean that there is any reprehensibility in 
wearing high topis. 


Thirdly, the large number of narrations concerning the Tabi‘in who 
wore high topis clearly show us that it was the practice in that era to 
wear high topis, so how can there be anything wrong in it when Nabi 
# has classified the people of that period from amongst the best of 
his followers.* 


Lastly, the following golden advice of Mufti Mahmid 
Hasan 44, should not be forgotten: 


“ A topi which is round, clings fast to the head and is not high, is 
proven from Ahadith, however this is from sunnanul ddiyah not from 
sunnanul hudd (ie. it was done more as a habit and daily ritual than 
as an explicit act of worship),Therefore whosoever follows this 
sunnah will be rewarded, however no-one has the right to insist that 
one wears this type of topi or criticize him if he does not wear it.” * 


The matter of the top? can be likened to that of the sandal. The exact 
description of the sandal of Rastlullah & is mentioned in the ahadith, 
yet we don’t know of anyone who is of the opinion that the sunnah 
will only be fulfilled by wearing this type of sandal and that every 
other type of sandal is contrary to the sunnah. It will definitely be 
better to wear a sandal identical to the sandal of Nabi? 8%, yet any 
other one will suffice. 

In the same manner, it will be better to wear the identical top worn 
by Nabi &. However, as Nabi 4 never stuck to one particular type 


(110+) 010 Lo gba anal 
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but wore many different types of topis, it will not be correct to 
insist that only one particular type of topi is sunnah. 


It has been reported in the books of history that in the year 153 A.H. 
the Khalifah al-Manstr ordered the entire army to wear extremely 
high black topis (approximately 40cm high) so much so that a 
bamboo had to be placed inside to enable it to stand upright.°° 


It is on this basis that some Ulama ** have asserted that high topis 
were not wom before this period. However the above-mentioned 
narrations contradict them. This apparent contradiction could be 
resolved by saying that while high topis were worn from long before, 
the length was greatly extended by Al-Mansir. 


D. A topi with earflaps 


There are many narrations that show that Nabi & had a topi that 
covered his ears. This was generally worn during war and when on 
journey. 

IY ld SD op eb OS Bipgdl Of s de Unley 


‘Aishah «bs narrates that Nabi # would wear a topi that had earflaps.”” 
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Another narration of ‘Aishah shows that this topi was worn 
when on journey.** 


Ibn “Abbas 2 states that Rasdlullah g& would wear a top? with 
earflaps when in battle.” 


A weak narration of ‘Abdullah Ibn Busr 2 mentions that he saw 
Nabi & wearing a similar topi. © 


Another weak narration of ‘Abdullah Ibn ‘Abbas < shows that this 
topi was sometimes used by Nabi & as a sufrah (barrier) when in 
salah. 

This indicates how tall this topt must have been: 


Hadhrat Wabisah also wore a topi with earflaps, 


E. A Tartir ( ‘sb ‘6 ) 


The tartar is a type of high conical topi, which seems to have come 
into vogue long after the Sahabah # and was generally worn by the 
Bedouins, “ 

It was worn by “Alf Ibn Abdi Sa'id (399A.H,) 


- 
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Note. The red tartir was the topf of the Jews at one time, therefore 
the former principal of Darul ‘Ulfim Deoband, Qari 

Tayyib Sahib ai) ._e*,, classified the wearing of such a tarrtir as 
impermissible. 

Some *Ulama even went so far as to classify one who wears the 
tartiir of the Jews as a murtad (one who has left the fold of Islam and 
tumed renegade). 


F. The Double-panelled topi (4) 39 ) 


This is a top? consisting of two panels sewn together, faintly 
resembling the hull of a ship. It is very popular in India, especially 
amongst the ‘Ulama of Deoband. 


Hadhrat Mouland Ashraf ‘All Thanwi 4! x, mentioned regarding 


this topt, “ This is in reality not the topi of the Muslims, however as 
many of the Muslims in our country wear it and this has been the 
trend for quite a long time, therefore it cannot be criticized, as it is no 
longer considered a distinguishing characteristic of the kuffar.” 
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Mufti Kifayatullah and Muft! Mahmid Hasan Gangohi 4! gr, 


also passed similar rulings. * 


G. The Danniyah @35)1) 


This was a tall, pointed topf worn by judges and other senior 
members of society. It originates from Iraq. ® 


The following personages are narrated to have worn a danniyah: 
1. Anas #& ” 
2. Al-Juzhi't”™ 
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H. The Burnus (. 3!) 


The burnus (or bumoose) is an item of clothing that has a hood 
attached to it, be it a kurta, jubbah or any other item of clothing.” 

It is generally worn on top of the turban to protect one from sunlight 
and rain, however it is also used without a turban. ” 

According to some ‘Ulama the burnus is a tall topi. 





On account of the bummus being a type of topi, we have treated it as a 
topi throughout this book and have not differentiated between the 
narrations mentioning the burmus and those mentioned the 
qalansuwah, 


Wearing a burnus is from among the sunnats of Rasdlullah & and the 
Sahabah 2. 


Wail mentions: . 
lal d paul Opis pad abel 5 Be a Spey Qi cabo 


“I performed salah with Rasilullah & and his Sehabah . 1 saw 
them raising their hands for takbir inside thetr bumuses.” 


A similar statement was made by Faltan Ibn ‘Asim . 
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Ibn ‘Abbas # narrates that Nabi & said that ‘Isa ss will be wearing 
a burnus when he will descend, ” 
Note: This narration is very weak. 


Abii Qursafah « had a burnus that was given to him by Nabi # who 
told him to wear it. 


Ya'la ibn ‘Umayyah narrates that Nabi & wore a burnus. ” 


Hafiz Ibn Hajr narrates that “Abdullah Ibn Abii Bakr & said, “Every 
‘Alim (from amongst the Sahabah 4) possessed a bumus which he 
would wear in the morning.” 


‘Allamah ‘Ayni writes in his commentary on Sahih Bukhart, that 
Imém Malik 4i)««, said, “There is nothing wrong in wearing a 
burnus, The Sahabah 4 were in the habit of wearing it." 
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The wearing of the burnus has been narrated from the following 
Sahabah ed: 


SM MNAWUAWN 


Anas to" LI. Husain & ” 
Abu Umamah 2" 12. Ibn Samurah & ” 
Miqdam & “ 13. ‘Abdullah Jon ‘Amr & 
Ibn ‘Umar & ® 14, ‘Amr Ibn ‘Abdullah & ™ 
Jundub Ibn "Abdullah # = 15. Wé&thilah Ibnul Asqah & * 
Ibn Mas’ dd « *” 16. Hattan At-Taymi  * 
Aba Musa Ash’ arf 2" 17. Abd Qursafah 
Suwayd Ibn Ghafalah @° 18. ‘Awf Ibn Malik 
“Umar ste ™ 19. Yazid Ibnu! Aswad 4° 
Ibn Abi Awfai 4 ”! 20. Al-Mugirah Ibn Shu'bah 
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The following Tabi‘in have been reported to have worm the 


burnus: 

. Shurayh’” 

Sa‘id Ibn Jubayr'*! 

Nafi* 102 

Mutarraf '” 
‘Alqamah'™* 

Masriq'® 

Aswad’ 

Salim!” 

Sa‘id Ibnul Musayyab' 
10, Musé Ibn Tathah’” 

11. Muhammad Ibn Talhah 


WP ENAURWNE 


12. ‘Abdullah Ibn ‘Awn 

13. Anas Ibn Sirin "!! 

14. ‘Abdur Rahman Ibn Yazid '” 
15. ‘Ubaidah Ibn ‘Abdullah’? 
16. Muhammad Ibn ‘Ali !4 

17. Zubaid Al-Yami '¥ 

18. Rab?’ Ibn Khutaim '* 

19, ‘Amir Ibn “Abdullah!” 

20. Abi Muslim Al-Khowlani "* 
21. Sa‘id Ibn Abul Hasan '” 

22, Marwan Ibnul Hakam '° 
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The bumus was also worn by; 


1. ‘Abdullah Ibn Ummi Haram & 
2. ‘Abdullah Al-Yinini 

3. Musahiq Ibn ‘Abdullah 

4. Abi Dalf'* 

5. ‘Afir Ibn Zur'ah 4 

6. Muhammad Ibn Sigah '° 

7. Habib Ibn “Abdullah ’” 

8. Abi Bakr Ibn Ayyash 
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9. ‘Amr Ibn Laith As-Saffar 
10. ‘Abdur Rahman Al-A'ma °° 
11. Hassan Ibn Malik *! 
12. Yazid Ibn Yazid *? 
13. ‘Abdullah Ibn Mudrik ™ 
14. Jundub As-Sayaqalah ™* 


15. Khalifah Al-Muayyad 135) rey 


May Alléh grant us all the ability to practise on this Sunnah as well, 
which is unfortunately neglected today, except by certain North 
African Muslims, I was greatly pleased during my visit to Algeria on 
seeing that the burnus is worn by the majority of the population, but 
the saddening part was that very few of them even knew it to be 
Sunnah. 

May Aliéh 38 guide us all to recognise the pure Sunnah of His 

Nabi & and to hold fast to it. 
Amin 
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The number of panels in the topi 


Some scholars hold that it is sunnah for the top? to have a certain 
number of panels, however they are unable to present any narrations 
to back their claim. 


Despite an exhaustive search through hundreds of books on hadith, 
commentaries of hadith, history and sirah (the biography of Nabt &), 
we were unable to find any mention of the number of panels on the 
topt of Nabi & or the Sahabah ., 

Similarly, none of the great muhaddithin and historians who 
discussed the topi of Rasiilullah & ever discussed the number of 
panels, 

If it was Sunnah to have a certain amount of panels in the topi, then 
definitely our illustrious muhaddithin and ‘ulam&é would have 
mentioned it in their books, however we find the topi being worn for 
the last fourteen hundred years without anyone insisting on a specific 
style or pattern, thus we find the practice of the ‘Ummah showing 
that any type of topt may be wom. 


We, however, found an extremely weak narration mentioning that 
Rasilullah # had a tall 44> (khumasiyyah) topt. 

This was probably taken to mean a five-piece topi, however the 
following should be borne in mind: 

1, This hadith is so weak that certain scholars of hadith have 
mentioned that it is not permissible to quote it, except to 
inform others of its weakness. One of its narrators used to 
fabricate ahadith! '% 


peeps aaty OS ghd J Gy Byrd og dlae ai = JM igs af OF 
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£. Ihe scholars of hadith and iinguists have explained that 
4 concerns the length of the topt; none of them interpreted 
it to mean five-panelled.”” . 


This is an extremely trifling matter, yet it has led to a preat amount of 
bickering and fruitless arguing. 


It should be understood that whosoever wears a topt will, Jnshd 
Allah, be rewarded for following the sunnah, regardless of the 
number of panels on it. 

This discussion should not be misconceived as an attempt to stop the 
wearing of five-piece topis or to classify them as bid’ah (innovation); 
all we are trying to show is that everything has been allocated its 
specific place in Islam and should thus be kept in that place. 

If anyone feels that a certain number of panels on the. top? are 
Sunnah, then he should wear such a ‘topi, however, no criticism 
should be directed towards those who don’t wear such a topi 
especially when he has no proof to show it to be a Sunnah. 


plsl ably 
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A heart-rending incident 


Hafiz Ibn Kathir in his celebrated work Al-Bidayah wan Nihayah 
(Vol. 8 Pg. 186) and Imam Tabari in his Tarikh (Pg, 2756) have 
mentioned a narration which brings to our notice the great emphasis 
laid on the topt by the Sahabah and by the family of Nabi &. 


When Hadhrat Husain & , the beloved grandson of Nabi #, was 
attacked during the Battle of Karbala, he was struck on the head by a 
sword as a result of which his bumnus (hood) became filled with 
blood. He removed this burnus and called for a top! (and according to 
another narration a turban). 


The extreme importance attached by Hadhrat Husain 4 to the topi 
even at this crucial moment, speaks volumes of the emphasis given 
by the Shari*ah to.covering the head. 
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The material of the topi 


Topis of many different types of material were worn by Nabi &% and 
the Salafus Salihin (the pious predecessors viz. the Sahaébah and 
the Tabi‘in). The following are the different materials we found 
mention of in the books of hadith and history, however we were 
unable to find an exact description of most of these materials. 


A. Wool 
‘Abdur Rahman Ibn Ziyad 4 narrates that Nabi & wore 
Orrell ead cya 8 pals 


a black, woollen topi.' 


Tbn Mas’ iid & narrates that Nabi & said; 
ype Sy eennne 4p SalS" bgp ceoige ge OU 
Misa 24 wore a woollen topi when he spoke to Allah, ? 


The following great personalities wore woollen topis: 
1, Ibn ‘Umar «> ° 
2. Anas a 4 
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3. Aswad * 


4, ‘Abdullah Ibn ‘Awn ‘ 
5, Anas Ibn Sirin? ail pga, 


*Allamah Suyodtt & «_*, writes: “It seems that the. topi generally 
worn by Nabi & was of cotton or of wool.” ® 


B. Green-striped Yemeni material (3 wl) 


ra 


Allamah Abi Shaikh 2 a writes: 
2p Byucldg pe shitg Bpedld WG LW BH A Se J OS tale Le yl Ge 
ese SS) tds On Ugeny Ud pil Cb Ugenely DIST add Bpenily Spm 


ibn ‘Umar 2 narrates that Rastilullah & had 3 topis: (from amongst 
hem was) a green-striped top! of Yemeni material.’ 


Abdullah Ibn ‘Awn also wore a similar topi.’° 
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C. Khaz- A blend of silk and wool 


This type of material was very common and is permissible on 
condition that the silk content is less than the wool content.” 


Imam Malik ail «« has mentioned that the Sahabah & would wear 
topts of a blend of silk and wool.” 


This type of topi is reported to have been worn by; 


1. Wabisah a? 6. Sha‘bi™ 

2. Anas & 4 7. Misa Ibn Talhah ” 

3. Abd Misa Ash’ arts a 8. Qadhi Shurayh *° 

4. Imam Malik 9. Rabiah ?! 

5. Qasim Jbn Muhammad ?” 10. Abd Ubaidah 
11. Ibn Abi Awfa & ® 
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D. A leather topi"! (bie'S!) 


Ibn ‘Abbas # narrates: 


dt Ugh US 5 ~aybr gl — ble aus HH SI Ju) OF 
Nabi & had a leather topi, which had a hole in it. 
Aba Salit -@ also reported seeing Nabi & wearing a leather topi. * 


A leather topt was also worn by Nafi’ Ion Jubayr Ibn Mut’im, ”” 


FE. A Shami (Syrian) topi 


Aba Hurairah <4 narrates: 
Typ slay Spec ale y Bb a Spey cal 


‘I saw Rastlullah & wearing a white Syrian topi,” 
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A similar narration is reported by ‘Aishah «.”? 


"Abdur Rahman Ibn Yazid and Abu Mushir a! ya, are also narrated 
to have wom similar topis.° 


c F. A Fox-skin topi ED) 


A topi of fox-skin or lined with fox-skin was worn by: 
1. Dhahhak®! 
2, Abul ‘Aliyah *? 
3, Ibrahim An-Nakha'j® it .ga, 


Ibrahim An-Nakha'i also wore a topt of sable. #4 
Note: Any animal skins to be worn will first have to be tanned and 


will thus be rendered tahir (pure), Pigskin however, cannot be worn 
even if it is tanned. 


G. A Misri (Egyptian) top? 


A Misti topi is reported to have been worn by: 
1 Altas® | 
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2. Abi Darda & ™ 
3. ‘Umar Ibn ‘Abdul ‘Aziz 
4, Makhat *® 
5. Raja Ibn Haywah * 
6. Maymin Ibn Mahran * 
7. ‘Ali Ibn Husain * 4s rey 


The wearing of an Egyptian topi has been attributed to Nabi # in the 
book ‘Subulul Huda’ (Vol. 7 Pg. 284) but it seems to. be an error as 
the same hadith appears in other books* with the word ” 


% ,24(double-layered) in place of 4a (Egyptian). 
And Allah knows best. 


(The above was written in the first edition while the following paragraph has been 
added to this edition) 

I later found that Shaikh ‘Abdul Karim Ar-R&fi‘i mentioned in his 
book “At-Tadwin ff Akbari Qazwin” that he saw Ibn ‘Abbas 4 in a 


dream and asked him whether the topi of Nabi & was 42 (double- 
layered) or was it %,2(Egyptian) as certain people claim? Ibn 
‘ Abbas «& answered that it wast_,2-(double-layered).” 


VAV/A Sue ont 5 

BMAY gy PV Te Ges ays 77 
Trelts ghee gaye 

rre/de Give wey? 

THlte pea Aye 

Dydye ally g VTIN ded cal og Catal 7 

TY jleeY Jem ye ell Vs ke cell aoe! 7 
tel) cad del ah ® 


The Crown of a Believer 77 





Note: While dreams, even of great ‘ulama like ‘Allamah Al-Raéfi‘i 
do not constitute proof in Shariah (Islamic Law), yet it helps 
confirm that what seemed a mistake was really one. 


H. A Turkish topi ¢, Py x D) 


A Turkish topi was worn by: 
1. Ayytb Sakhtiyani “ a1 .», 


2, Imam Malik “ai a, 


We were unable to find an exact description: of the Turkish topis 
worn at that time, however the former Grand Mufti of Pakistan, 


Mufti Muhammad Shafi di«», passed the following fatwa 


regarding the Turkish topis presently being worn in the Indo-Pak sub 

continent: 
“ Yt is permissible to wear a Turkish topi when not in salah, 
however the ‘Ulama should preferably not wear it. It is 
inappropriate to perform or lead the salah wearing one, as firstly, it 
is completely red. The preferred ruling regarding completely red 
clothing is that it is makroh tanzihi. Secondly, this top? is generally 
worn in our country by those who don’t follow a mazhab.” * 


If any of these two negative aspects are found, then one should 
refrain from wearing these topis. If, however no such drawbacks 
exist, then there will be nothing wrong in wearing a Turkish topi. 
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This was also mentioned by Mutti Kifayatullah” and Mouldna 
Rashid Ahmad Ganghohi ai wpa, 


I. A_thick double-layered_topi with padding in- 
between (Ab 4 as 6 3) 


ay byw y & pas clay 8 yencld i Ot & SI daw) Ole veh he onl oF 
Zh. Ost wt bps ap 4 


Ton ‘Abbas « -has narrated that Nabi # had 3 topis: A white, 
double-layered topi, a green-striped topi of Yemeni cloth and one 
with earflaps, ” 


This type of topi was also worn by: 
1. Anas Ibn Malik a *° 
2, ‘Uthman & * 
3, Abd Darda a 
4. Abul ‘Aliyah ® 
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5. Imam Ahmad Ibn Hambal * 
6, Rabif'ah Ar-Rat * 
7. Tbrahim An-Nakha't *a rey 


J. A buttoned topi 6) 3) 31) 
‘Allamah Zhahabt narrates: 
2 Ml ton ob tol oF lat oy sir Ue 
BW lgd y chy g al 5 ceeadl pill Gale OS Be I Jy of 


“Nabi & used to wear white topis as well as buttoned ones and also 
topis with earflaps,”*” ; 
(This is a very weak narration) 


Anas Ibn Malik 4 was also seen wearing a buttoned topi.* 


“Uthman # would wear a topi which was (strapped and) buttoned 
around his neck,” 
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K. Thin Topis 


Thin topis were worn by: 
1. ‘Alt ® 
2. ‘Abdullah Ibn ‘Umar & * 
3. Hammad Ibn Zayd * 
4. Sa‘id Ibnul Musayyab “ 
5. Anas Ibn Strin * 
6 


. ‘Abdullah Ibn “Awn “AI pga, 


L. Cotton Topis 


Imam Ahmad Ibn Hambal 4 «*, wore a cotton topi. 


‘Allamah Suyatt 4! ««, writes: “It seems that the topt generally worn 
by Nabi & was of cotton or of wool.” 7 
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M. Embroidered topis 


The following personalities are narrated to have wom embroidered 
topis: 

1. Al-Mas’ didi 

2. Sa‘id Ibn Abul Hasan © 

3. Abd Qursafah "ii gx, 


The great Khalifah, Hariin Ar-Rashid, used to wear a topi on which 
was ascribed: 
“am a warrior; I am a pilgrim” ” 


N. The Tagiyyah (iw) 


The Taqiyyah is a white cotton-skullcap. The Egyptians also call it 
the Arraqiyyah (435+), It came into vogue before 100 A.H. but gained 


popularity much later, especially in Egypt. 


The following personalities were accustomed to wearing it: 
1]. Ahmad Ibn Muhammad Al-Baghdadi ” 
2. Mahmiid Diwan ® 
3. Yorahim Ar-Raqi (702 AH) ™ 
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. Ibn Wazir (730 AH) ” 

. Abul Fayyadh Al-Jamali (783AH) 

. ‘Abdul Qadir Dowst Jirt (561 AH)” 

Ibn Nahhas (698 A.H )” 

Hafiz Abii Zakarlya (+-700 A.H) ait pgm, 


AIAAD 


The taqiyyali of ‘AHamah Ibn Taymiyah ail us -, was sold for 500 
dirhams (silver coins), after his death. ® 


O. A topi of felt oi) 


The great scholar, Ibn ‘Abdus Salam, is reported to have worn a topt 
of white felt. * 
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P. A topi with holes 


In spite of an exhaustive search we were unable to find any mention 
of a top? with many holes pierced in it. However ‘Abdullah Jbn 
“Abbas narrates: 


TAS Uged OS y -ogbe coh — biel bu Bal Jo J ols" 
“Rasilullah & had a topi of leather, which had a hole in it.” * 


The great scholar, Abt Bakr Ibn ‘Arabi 41+, has written in his 
commentary of Tirmizt,  Aridhatul Ahwazhi: 


“The ruling regarding topis is that they should be flat, not domed, 
however if one feels that he needs to protect his head from the steam 
rising from it by making the topt dome-shaped with holes in it, then 
this can be done as a medical remedy and should not be done out of 
pride or to distinguish oneself from others,” ” 


However, as already mentioned, wearing any type of top? will, insha 
Allah, allow-one to accrue the reward of practising on the Sunnah of 
wearing a topi. 
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Q. Hard topis 


In addition to wearing topis of soft material it was the practice of 
Nabi #& and the Sahdabah to wear topis' of hard material. This may 
be deduced from the following: 


‘Abdullah Ibn ‘Abbas .¢ mentions that Rasilullah && had a 
top? of leather. * 

The many narrations showing the wearing of thick topis, 
containing padding and an inner lining. 

The narrations conceming the high topis worn by our Salafus 
Salih also indicate that those topis were of firm and solid 
materials thereby enabling them to stand up high and not fall 
In, 

The use of the top? as a sutrah (barrier) also bears out the 
same point. 

The hadith of Anas Jbn Malik that when performing 
wudhi, Nabi #& would lift up his turban and make masah 
underneath it, without the turban unravelling.® 

A hadith to this effect, narrated by "Ata ait a, ® 


Lifting the turban and making masah beneath it has also been 
narrated as the practice of: 


. Ibn ‘Umar & ” 
. Ibrahim An-Nakha’t "31 «x, 
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It would only have been possible to lift the turban off the head 
without it unravelling, if the top? on which it was tied was made of a 
firm matertal. 


This is also borne out by the following statement of Shaikh Ibn 
‘Arabi , “A turban without a topi underneath is not very stable as it 
could unravel especially during wudhi. By tying it on a topt, 

the turban becomes steady and its shape is greatly enhanced.” © 


These benefits mentioned by ‘Allamah Ibn ‘Arabi 4 4«, can only be 


accrued if the topi is hard. A turban on a soft topi normally unravels 
when the top? is removed and doesn’t really improve the shape. 
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The Khalifah’s tolerance 


Ubaidullah ibn Sulaiman, the minister of the Khalffah Al-Mu 'tadhid, 
mentions: 


I was once in the presence of the Khalifah while a servant was 
swatting the flies that were around him. A sudden slip of the hand 
caused the swatter to knock off the Khalifah’s topi. I watched with a 
deep sense of foreboding growing within me, fearing the 
consequences of this deadly blunder, 

However, the Khalifah simply placed the topi back on his head and 
said to the other servants, “Tell this unfortunate one to take a rest. It 
seems that we caught him dozing. In the future, increase the number 
of servants appointed to operate the fly-swatters.” 


The Minister says that I then began praising the Khalifah and 
thanking him for his tolerance, but he simply replied, “This poor soul 
did not do it willfully, he just happened to doze off. 
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Punishment and reproach are only for one who intentionally 
commits a wrong not for one who blunders or errs.””” 


Mujalid says: 1 once asked Sha'bi the reason for it being 
popular amongst the people that Qadhi Shurayh is craftier and 
wilier than a fox. Sha’bi replied: The reason is that when 
Shurayh would go out (in the fields) to perform salah a fox 
would stand in front.of him and imitate him, thus distracting 
him from his salah. When this became too much for Shurayh, 


he removed him kurta and placed it on a pole, putting his turban 
and topi on top of it (thus creating a dummy). The fox came and 
stood in front as normal and thus wasn’t prepared for Shurayh 
who caught him from behind. This is why he is said to be 
craftier and wilier than a fox. (Tahzfbul Kamal Vol.12 Pg. 444) 





A VEN Algal y Sart 


88 The Crown of a Believer 


When should the top? be worn? 


Although it was the practice of Rasilullah && and the Sahdbah ts to 
cover their heads at all times, special emphasis was given to covering 
ihe head during the following occasions: 


A. When performing salah 


aA 


Imam Bukhari, atl a«, in his Sahih, mentions the statement of Hasan 
Basri a aa Re 


6 powilall g ld) we UO elon tga ow 
“The Sahabah # would perform sajdah (prostrate) on turbans and 
topts,” 1 


Wail Ibn Hujr -& mentions that he performed salah with Nabi & and 
the Sahdbah « who were wearing burnuses (i.c. covering their heads 
with hoods). ? 


forahim An-Nakha't 4i _«, mentions that it was the practice of the 
Sahabah . to perform salah wearing burnuses. ? 


Faltan Ibn ‘Asim . mentions that he found Nabi @ and the Sahabah 
performing salah wearing burnuses. * 
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This shows us that performing salah with the head covered was the 


practice of all the Salafus-Salih (pious predecessors). 
Nnarrations explicitly mentioning that the following great 
personalities were seen performing salah with their heads covered: 


l. ‘Abdullah Ibn ‘Umar -& $ 
2. Suwayd Ibn Gafalah 4 ° 
3. Shurayh’ 

4. ‘Algamah * 

5. Aswad? 

6. Masrfiq'° 

7. Abd Mushir 4 

8. ‘Abdur Rahman Ibn Yazid 
9, Sa’id Ibn Jubayr 

10. Ahmad Ibn Abi Hawari '4 
11. Salim Ibn ‘Abdullah * 
12. ‘Amir Ibn ‘Abdullah 
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13. ‘Abdullah Ibn Mudrik ” 
14, Imam Ahmad Ibn Hambal ” 


15. Ibn “Abdus Salam i pity 


The Fatwa of Shaikh Rashid Ridha 


The Egyptian scholar , Shaikh Rashid Ridhd, the author of ‘Tafsirul 
Manar’, who in spite of being very famous for his modern thinking, 
authored the following article, which was published in the Egyptian 
magazine ‘Al-Manéar’™: 


“While it could be considered correct to say that it is not Makrih 
(disliked in Sharf'ah) to perform salah with the head uncovered, its 
not being Makrih is only applicable when performing salah alone at 
home without forming a habit of leaving the head uncovered. 

As for one who: - 


A. Makes a habit of leaving the head uncovered, or 

B. Keeps his head uncovered when performing salah in jama'ah 
with others whose heads are covered, or 

C. Insists on leaving his head uncovered in the masjid in the 
presence of such people who dislike this action of his and will 
engage in his criticism 
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then in all these instances, it is makrih (reprehensible) to leave the 
head uncovered. 


The reason for the first instance being makrth is that he has adopted 
a habit that is not backed by any legitimate proof. Rather what he is 
doing is in direct conflict to what was the accepted practice from the 
beginning of Islam. 


The second instance is Makrih because he is opposing the majority, 
which is forbidden in Islam. 


As for the third instance, it is Makrih because this person would be 
the cause of people falling into the sin of backbiting and this action 
will result in his becoming ill- reputed, 


As for the statement that it is sometimes better to perform salah with 
the head uncovered as this leads to greater humility, this is nothing 
but expressing one’s opinion in a matter of Shari'ah (Islamic Law) 
which does not accept anyone’s subjective opinion (Some of our 
jurists disagree with him on this point). This argument can be 
challenged by the fact that it actually leads. to one adopting a 
tesemblance to the Christians and others who are in the habit of 
praying with their heads uncovered and it is well known that we have 
been prevented from imitating them even in habits (not to speak of 
acts of worship). 


It can also be countered by the fact that the accepted trend around us 
is that the proper attire to be adopted when visiting the ‘Ulama and 
the pious, consists of (amongst others) a topi or turban.” 
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The Fatwa of ‘Allamah Kowthari 


The following is a summary of a fatwa by “Allamah Muhammad 
Zahid Kowthart 4) «», , a world-renowned Muhaddith and Fagih 


who held a prominent post in the Ottoman Khildfah in Turkey and 
who jater went on to emerge as one of the greatest scholars Egypt has 
ever seen. 


Allamah Kowthart dt am ) writes: 


People often ask concerning the ruling of performing salah 
bareheaded without an excuse. This question has come to the fore, 
due to the emergence of a grqup who seem to take delight in denying 
those actions, which are accepted by the Muslims and have been 
passed down from generation to generation. They strive hard to cause 
discord in the masjid and greatly resemble the Khawérij (a deviant 
sect which emerged in the time of ‘Ali 2) in that they lay great stress 
on trivial matters while ignoring major issues. 

The ruling concerning the salih of a person bareheaded without an 
excuse, it that it is valid if all the conditions and pre-requisites are 
met, however this is in direct conflict to what has remained the 
practice of al] the Muslims throughout the ages. 

It also entails emulation of the Christians in that they worship 
bareheaded, as is well known. 


Allah Ta’ ala has ordered the Muslims: 
domnt JS ee pS 5 Lyd 
“Adopt clothing of beauty when performing salah” 


Leaving the head uncovered is discarding this beauty. 
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Imam Baihaqi 44, narrates that Nabi & said: - 


“When performing salah, one should wear two items of clothing as 
the most deserving being for whom you should dress up, is Allah,” 


Imam Baihagqi 4! 4», has also mentioned the following incident. 


Nafi’ i! «_»,, the slave of Ibn ‘Umar e says that Ibn ‘Umar ¢ saw 


him performing salah wearing only oné item of clothing. He rebuked 
him saying, “Have I not given you clothing?” “Yes, you have!” 
replied Nafi’. “So who,” asked Ibn ‘Umar # “thas more right that you 
dress up well for him? Allah Ta’ ala or the people!” ” 


It is on this basis, that the fuqaha (jurists) say that it is MakrOh 
(reprehensible) to perform salah wearing such clothing in which one 
would not normally present oneself in front of those whom he holds 
in high esteem. 


There exists absolutely no doubt in the fact that it has always 
remained the practice of the Muslims not to appear bareheaded in 
front of those whom they respect. In the very same way, saléh 
performed bareheaded would be reprehensible in the light of 
Shar? ah. 


YEMTY e550 eli 72 
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A few doubts cleared 


‘Allimah Kowthari 4!«~, has also most graciously provided us 
answers to a few doubts, which arise on this topic. 


1. Misconception: The ayah “Adopt clothing of beauty when 
performing salah” was revealed to censure the disbelievers who 
would perform tawaf (circumambulate) around the Ka‘bah, 
naked and has nothing to do with covering the head. 


Answer: It is a well-known principle of Tafsir (commentary of 
the Qur'an) that an Ayah is not restricted to the particular incident 
conceming which it was revealed. Rather it would encompass all 
such situations that fall under its scope. Therefore we find all the 
mazhahib are unanimous on the point that it is mustahab 
(preferable) to wear a topi (or turban), upper garment and lower 


garment when in salah. This is mentioned by Imém Nawawi «, 
aj in Al- Majm' and by ‘Allamah Halbi 41a, in Sharhul 
Munyah. ” 


2. Misconception: The ayah concerns covering the private parts, not 
the head. 


Answer. ‘Allamah Abi Hayyan, the renowned Mufassir 
(commentator of the Qur'an), has beautifully explained this point 
in the following manner: - 
“The order to adopt ‘beauty’, in this ayah, is specific to salah. 
Therefore ‘beauty’ cannot refer to covering the private parts 
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since we are ordered to cover them at all times, not only 
during salah. ‘Beauty’ will therefore, in this case, have to 
Mean something else viz, that with which one beautifies 
himself.” * 


Thus we can say without any doubt that the covering of the head is 
part of ‘beauty’ and this has always been the custom from the early 
days of Islam. It is for this reason that in no time or place has this 
ever been seen (in the past) that the Muslims are forming the rows 
for salah, bareheaded. Anyone who denies this is just being 
pigheaded. We hereby understand that there exists no proof at all to 
show that ‘beauty’ does not include covering the head. 


3. Misconception: It is Sunnah to perform salah bareheaded as Nabi 
& performed salah without a topi. It is reported that he would 
remove his top? and place it as a sutrah (barrier) in front of him 
during salah. 


Answer: It is mentioned in Sharhush Shaméail and other books that 
this narration is weak; therefore no attention should be given to it. 
It has not been mentioned in any of the reliable collections of 
hadith, so how can it contest the covering of the head in. salah, 
which has remained the accepted practice of the Muslims 
throughout the ages! Yes, we do find that Hadhrat ‘Umar ¢ 
would stop the women slaves from covering their heads, so those 
who insist on keeping their heads open, probably count 
themselves among the women slaves and would like to emulate 
them during salah, as this is not becoming of men. 


Y44/t bl padi pais 
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(If we do accept that Nabi & used his topi as a sutrah, then 
we find that “Allamah Munawi has mentioned that this was 
at au instance when Nabi # did not have anything else to 
use as a sutrah, «* This was done to show that it is 
permissible to perform salih without a topi, even though 
this would be makriih for us, not for Nabi &. This is similar 
to the instances where Nabi & urinated or drank standing. 
These actions are makrih for us, but were carried out by 
Nabi & to show that they are not harim, The paragraph 
between the parentheses is by the author not by ‘Allamah 
Kowthari) 


4. Misconception: The head is left uncovered during Haj; there 
should therefore be nothing wrong with leaving it uncovered 
during salah. 


Answer: Haj is 4 unique act of worship performed at a specific 
time and place; therefore leaving of the head uncovered at other 
times cannot be established from it. 


The gist is that it is not proven that Nabi & ever performed salah 
bareheaded without an excuse, whereas leaving the head uncovered 
when praying is the habit of the Christians. * 
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B. When entering the toilet 


Imam Baihagi 4! 4», mentins: 
deal, (ae AL oro 13] ib OIS JIU abe Uttle Ye 


duly ae adel of 13 5 
‘Aishah @ narrates that when Nabt @ ‘entered the toilet he would 
cover his head,”’ 


Imém Baihaqi <i «», also reports: 
EI foto 13] BB at Spey UIST Dep Bary the of Gar oF 
tly gab 5 osllo- »5 
Habib Ibn Salih 41 —«, reports that when Nabi & entered the Panes 
he would wear shoes and cover his head, * 


eran ot tat le SH Ue tl yah Mia 2S AM pS ell D tte by 7 
JG, Phe de Yi Lie hall pb aly, aabel Y Say poo) Vege oil JU y 4 haSil 
poy selaacal Ah UE gas yh tA Cale QTY Eptihed gayi 
The ay gle Lead anil s (140) pera SD LENT ont Ae yaall slag ibe yl 
EN GLY G1 gs yd VOAL YA pen gil ae 
DESAY Ay Dees Ble ae seem FAV 62ST nl) st ayy 
Qf at als ya gall I at ne oy Sy al GO) Ad) Jad 
3p neal 9 feel atl OF de label Gilt dy JU V9T/ YG yaa 
AN Agee Lhe gcse, aay y SLAY Jiliad 9 ay peda 5 ll 
pd ena Lado eet JES SxS 





98 The Crown of a Believer 


Imam Abdur Razzaq ail «~, reports: 
EO fod yh op bye”: be SG yl JU SG ae Atle Ge 
"Sor 5 6 a op chm cel gab 


‘Aishah @ narrates that Abii Bakr « said: “Show respect in front of 
Allah, for I certainly cover my head when entering the toilet, due to 
respect for Allah.” ” 


Covering the head with a topt when entering the toilet has also been 
narrated from; 

1. Anas Ibn Malik 4” 

2, Abd Miasé Ash’ ari <7) 


‘Allaémah Mun4wi writes in his famous commentary ‘Faidhul Qadir’ 
(Hadith no.6667), explaining the reason for Nabi &% covering his 
head upon entering the toilet: 

Carel OA plaak east darth clad Uo alti hs Vy SL ay ge el 

saa tall fal SG cay plead oD ay oats fan OF Yr Vy codball a yh 

ape roe ge ole os toy VLG OLY OS Oy 

“It was done out of respect for Allah and because covering the head 
when answering the call of nature causes the pores to contract 





Ooty Rlowaall de Q ph y SD ae ely ghd ge (AVL) Slaw po 
Dee AN ied SE TTL) cpa aed 

1 ae op ce 4B VARI 6 SI oral all 9 VAY IN ae? 
Say dt Py! J 

trea Jey amy g et aed flats rest Reb yt v¥ cial?! 





The Crown of a Believer : 99 
thereby allowing quicker emerging of faeces, It also prevents the 
bad smell of the toilet from getting onto the hair, The ‘Ulama of 
Tasawwuf maintain that it is necessary for a person to be respectful, 
shy and concealed when answering the cal! of nature.” 


A highly authentic narration of Sahthul Bukhari also shows that 


covering the head while answering the call of nature was a norm in 
the time of the Sahabah &.” 


C, When eating 





Farrqad narrates: 


aul, boy (3 cliay Bynld ale mal i Ot dey ae cist 


“T ate with Rasdlullah & and I saw a white topt placed on the centre 
of his head.” * 


*Aishah narrates that Rasilullah & said: 


soa ISL LS JST 


“T eat in the manner a slave eats” * 
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It is therefore necessary for us to display our humility and 
subservience to Allah Ta‘ala while eating. Covering the head helps 
greatly in achieving this goal. 


It should be bome in mind that it is not forbidden to eat with the head 
uncovered. Many people greatly exceed the bounds by laying too 
much stress on this point, while others insist on leaving it out 
completely. We are t... ul ie. Such a nation who neither exceed the 


bounds nor do we exercise any deficiency in Din. 


D. When cohabiting | 


Abi Nuaim a wm) reports: 
dl, (ghab eID Joos 13) BOIS roti a Ale oe 
aul, doe alal sl 151 5 


‘Aishah @ narrates that when Nabi & entered the toilet he would 
cover his head and when cohabiting with his wives he would cover 
his head. * 


Ummu Salamah also narrates that Nabt 4 would cover his head 
during cohabitation.”® 
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Covering the head on this occasion could also refer to wearing a 
scarf or shawl or even to covering ones body with-a sheet. 
This is supported by another narration of Ummu Salamah # *” and 
by an extremely weak narration of ‘Aishah 4 wherein she mentions: 
“Whenever Nabi  cohabited with any of his wives he would cover 
his head with a shawl.” ** 


Imam Ghazal? 4i«~, has also mentioned this in his Jaya ‘Uléim 
Uddin (Vol. 2 Pg. 46). 


E, When out in battle 





Ton ‘Abbas -& mentions: 
eth gg OBY cys Gah 


“Rasilullah & would wear a topi with earflaps when out in battle.” 


Nabi &&’s wearing a topi in battle has also ‘been narrated by: 
1. ‘Abdul Rahman Ibn Zayd & @ 


2. Makhl*! dian, 
3. Wathilah Ibnul Asqa’ * 
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In the same way we find Imém Bukhari Blan, narrating in his Sahth, 


from Anas @ that when Nabtf && passed by the ruins of Thamid, on 
the way to Tabak, he covered his head (with his shawl) and 
quickened the pace of his conveyance.” 


Hafiz Ibn Hajr 41 4», mentions the following incident. 


Ja‘far fbn ‘Abdullah narrates that Khalid Jbn Walid 4 could not find 

his topi on the day of the Battle of Yarmdk, He ordered the army to 
search for it but it could not be found. The search was repeated and it 
was eventually found. It turned out to be an old topi. Khalid 
explained that when Rasilullah && shaved his hair off during ‘umrah, 
people rushed to get the hair from the side of hits & head, while | 
managed to acquire the hair from just above the forehead. I then 
placed the hair in this topi. Whenever I participated in a battle 
keeping this topi with me, we were granted victory.** 


Mahmit Ibn Labid # narrates that on the day of Badr, 

Rastilullah & said: “The angels have adopted their insignia, so 
should also adopt yours.” The Sahabah # then placed pieces of wool 
in their helmets and topis, as distinguishing marks.** 


Wearing the topi in battle was the practice of many great 
personalities. From amongst them are: 


1. ‘Abdullah Ibnul Mubarak “i! a, 
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2. Husain Ibn Ali & ” 
3, Khalid Ibnul Walid a * 
4, Hardin Ar-Rashid ” 


‘Allamah Tabari 1 aa, narrates that the Khalifah Al-Ma' min and 


his entire army wore green attire; to such an extent that even their 
topis were green. * 


There are many narrations showing that Nabi i covered his head 
with a helmet when in battle, however we have chosen not to include 
those narrations as the object it was protection and is thus out of the 
scope of our discussion. 


F, When imparting knowledge 


‘Umar 4 mentions that Rasilullah was narrating a hadith to them 
during which he lifted up his head causing his topi to fall to the 
ground. 

"The narrator mentions that it could refer to the topi of Rasdlullah & 
or to the topi of ‘Umar 4 i.e. when ‘Umar ¢ narrated the hadith to 
his students he lifted his head up thereby causing his topi to fall to 
the ground." - . ; 


—_——_— 
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ne 


We learn from the above hadith that the topi was wom while 
imparting the knowledge of hadith. This is because the knowledge of 
din is an extremely valuable and noble gift of Allah which demands 
utmost respect and honour. 


It is in the same light that we find Imam Mizzi 4», mentioning 
regarding Imam Malik ata: 
ald cpl cond y Ball oe phy Logi Cots ¢ pt ob ab {Bf au ols 
tab Late 53 peli pod 5 
When Imam Malik 4i«—x, intended to narrate hadith, he would 


perform wudhd, wear his best clothing, wear a topf and comb his 
beard, When asked the reason for doing this, he said: “This is how I 
show respect to the ahadith of Rasitlullah &.” ? 


G. When seeking knowledge 


ibn Mas‘ fd 2 narrated from Nabi & that Misa && wore a topf when 
he spoke to Allah (and thereby received the knowledge of 
prophethood.)* 


Seeking knowledge demands great humility and respect and covering 
the head is a great aid in achieving this. , 


er 
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It was the practice of our Salafus Salih to cover their heads with 
both turbans and topis when seeking the valuable knowledge of din. 





The great muhaddith, Hadhrat Shaikh Zakariya Khandehlawi ail a, 
writes in his commentary of Muatté Imam Malik, that when Imim 
Malik «il «=, was still very young and decided to set out in the search 


of knowledge, his mother placed a long topi on his head and tied 2 
turban around jt. This then remained his practice throughout his fife.” 


Hafiz Ibn Hajr 4 «», writes that it was the practice of Imam Muslim 


alan, to attend the lessons of his teacher, Imam Zuhalt 41 «a, , 
wearing a turban,” 


H. When ruling and passing judgements 


The wearing of the top? was not only the practice of the ‘Uléma and 
the pious but was also always held fast onto by the man on the street 
and by the leaders as well. We have been ordered by Nabi & to hold 
fast to the practices of the Rightly-Guided Khulaféh (Islamic rulers). 
It was their practice to wear the topi, thus it would be our duty to 
hold fast to this Sunnah as well. 
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The following are a number of Khulafa (Islamic rulers) and judges 
from whom wearing the topi is narrated: 
1. ‘Umar a 
2. *Uthman *” 
3. ‘Alig * 
4. ‘Umar Ibn ‘Abdul ‘Aziz 
5. Hardin Ar-Rashid ® 
6. Al-Muayyid “ 
7. Al-Mu'tadhid * 
8. Abd Ja‘ far 
9, Salahuddin Ayydbi * 
10. Qadhi Shurayh * 
11. Qadhi Dhiya Uddin * 
12. As-Saffar 
13, Al-Juzhi'i @ 
14. Ibrahim Ibnul Mahdi ® 
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15. Al-Qéim Bi-Amrilléh ” 
16, Al-Musta’in 7! 
17, Al-Wathiq Billah ” 
18. Muhammad Ibnul Wathiq ” 
19, Al-Mamitin ” 
20. Al-Mansiir 
21, Abal ‘Umaitir * 
22. Marwan ” 


“Allémah Firozabadi has written that the judges of that time would 
wear a top known as the Danniyah.” 
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NO ee 


Tagannu’ 


Tagannu® is the covering of the head and a portion of the face with a 
scarf, shawl or similar item of clothing.” 


In addition to wearing a topi and tying a turban, it was the habit of 
Nabi & and the Sahabah 4 to cover their heads with a shawl. 


My dearest colleague, Mufti Muhammad Amin Qasim greatly eased 
my task by-collecting Ahadith concerning the tagannu’ of Rasdlullah 
4. These number approximately twenty narrations from about 
thirteen different Sahabah %&. If the narrations concerning the 
tagannu’ of the Sahabah 4 are gathered, the number is sure to 20 
into the hundreds. 


We will suffice on the following narration of Anas «ts. 


pial SB abt Jy olf 


“Nabi & would practise fagannu” with great consistency and 
regularity’ 


‘Allamah Suydti 4i«-, has written that there exists no difference of 
opinion in accepting ‘agannu* to be Sunnah”! 
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‘Allamah Ibn Hajr Al-Haitami 4 ax, writes: 


“ Taqannu’ is to place a sheet of cloth on top of the top? or turban. 
This will be used to cover part of the face and would then be 
wrapped under the chin and thrown onto the shoulders. All ‘Ulama 
agree that this act is desirable in Sharfah, in fact it is greatly 
emphasised upon during salah and when attending jumw' ah and other 
public functions. A number of authentic ahadith have been narrated 
concerning this action, its benefits and encouragement towards 
adopting it. This has also been narrated from a large number of 
Sahabah ¢ and other Salafus Salih.” * 


_Nabi & is reported to have mentioned regarding it: 
“ This is an item of clothing for which sufficient gratitude has not 
been expressed.” * 


Nabt is reported to have worn many different colour shawls viz. 
red, black, green ete. 

These will, Insha Allah be discussed with greater detail in a future 
publication. : 
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Conclusion 


We can now conclude that 

" The topi is definitely a Sunnah of Rasilulléh &. . 

"It has remained the practice of the Sahabah 4, Tabi'in and 
our pious predecessors right until our times. 

« The Sunnah of covering the head will be fulfilled by any type 
of topi, regardless of its colour, material or style, as long as it 
does not entail emulation of the Kuffar or fall under any other 
prohibition in Sharf‘ah (islamic Law). 

» The topi should be worn at all times with special emphasis 
given to wearing it during Salah. 

« Even more virtuous than donning a tepi alone, is tying a 

~ turban on it. We should all endeavour to revive this Sunnah in 
our lives. 


May Allah grant us all the ability to practise on every Sunnah and to 
realise the Truth from Falsehood. We ask Allah to accept this work 
and make it a means of salvation for the author, his family and the 
Ummah at large. 
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ABOUT THE Book 


- One cannot possibly overstate how important and relevant — 


. apiece of work this book (The crown of a believer) is, 


_ under the present circumstances. Not only does it succinctly _ 
. $ugcged in proving beyond doubt the relevance of the , 
.topi, but it a sounds out a clear and explicit message: 


“In every éra Allah will use his chosen ones to defend : 


. and uphold the true way of life of Rastilullah regardless 
‘cof the: plots and ways of the. enemies gor Islam.” 


Moitaia Aled Suleman Khatani ; 


a socjo-religious semblance and has served as a customary | 
oe symbol i in man’s socio-cltural endeavour, Behind every | | 
"size, shape or colour there is a meaning which signifies | 
‘«. the origin of wearer, his dialect, religion, caste and as : 
~: well as his profession. The author has taken great pains | 





is Neg 
“Headgents ate ‘not a simple head-cover, but it hag a inystic | 


ia) establish the headgear in the light of the sunnah and 


other reliable sources. He'has described the Sunnah” 
: headgear i ina most scholarly and commendable manner, 
3 Inman er, when. one sees more hair than headgears, outside 


‘and even inthe Masjid, a book of this nature is most 
“welcome. Indeed, wearing the headgear is not ritualistic . 
‘at alJ, and it should form part of our overall efforts of | 
‘Teviving the Susnel and the Spirit of same 
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